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Shalom all! Welcome to Torah Notes + PLUS… (

)

FIRST UP…..
IF YOU HAVE A PRAYER REQUEST YOU WOULD LIKE PEOPLE ON THE LIST TO
PRAY FOR YOU CAN SEND THEM TO ME AT TOLMM@ETZ-CHAYIM.ORG OR BY
TEXT MESSAGE TO 575 644-7706 AND I WILL SEND THEM BY EMAIL ONLY.
IF YOU HAVE SOMETHING GOOD TO SHARE LET ME KNOW AND I WILL PUT IT
INTO THE NEWSLETTER…

Remember that you can support the work of Tree of Life Messianic Ministries
with a donation made via PayPal or by check to PO Box 467, Organ, NM 88052.
Your donation helps our continued outreach to inmates and the time it takes to
put this Newsletter together.

Tree of Life Messianic Ministries is an approved Giving
Charity by PayPal. To donate go to etz-chayim.org and click on the PayPal Link.
Tree of Life Messianic Ministries primarily focuses on its Prison Ministry and
helping form groups in the prisons. TOLMM also seeks to help Home Groups and
offers a covering for Home Groups and the combined experience of leadership
from Rabbi Philip Hammond and Rabbi Mordecai Silver. Group leaders can
receive recognition as Elders under TOLMM, which will help in an advisory role.
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Your support is needed for the Prison Ministry due to continuing rising costs.
We now have an Affiliate in Australia.

POINT OF INFORMATION
TO SEARCH FOR MY BOOKS ON AMAZON ENTER “BOOKS BY RAV MORDECAI
SILVER”. MINE ARE AVAILABLE IN PRINT FORMAT ONLY. I HAVE TWO NEW
BOOKS ON AMAZON: RAV SHA’UL AND REFLECTIONS ON TORAH.
FOR RABBI HAMMOND’S BOOK GO TO AMAZON.COM AS WELL.

HOME GROUPS, CONGREGATIONS AND PEOPLE
SEEKING FELLOWSHIP…
Shawn Warren lives in Arizona. If you know of someone who is looking for a
group in that area, please let me know and I will send the information to Shawn.
Marcia Hedrick would like to host a group on the west side of El Paso in her
home. She also needs someone to lead the group while she will be the host. If
you are interested let me know and I will send her the information.
Gabriel Martinez has a home group in El Paso (different area). If interested let
me know and I will send him the information.
Rabbi Deborah Brandt, Ph.D., is the Director of JSI and has classes and seminars
for JSI and has online Bible studies. Contact her at Rabbindmm@comcast.net.
Rabbi Brandt has a Shabbat Service on Zoom and a Bible Study online on Zoom.
Contact her for more information. Rabbi Brandt is located Illinois.
Rabbi Phillip Hammond has a Zoom Bible Study and a Erev Shahbat and Shabbat
Service on Zoom Friday evening and Saturday morning at 11:00am. Rabbi
Hammond is in Australia and the time difference would be 5:00pm Friday
Mountain Time. Rabbi Hammond is looking into starting a men’s group focused
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in the United States. You can contact Rabbi Hammond at Philip@etzchayim.org. Rabbi Hammond is now affiliated with Rabbi Mordecai Silver and
his ministry, Tree of Life Messianic Ministries. Check out Rabbi Hammond at
https://www.etz-chayim.org/australia-affiliate/.
We thank you for your support.
Blessings in Messiah Yeshua,
Rabbi Mordecai Silver, Ph. D., and Rabbi Philip Hammond, Ph.D.

MESSIANIC TEACHING ON THE WEEKLY TORAH, HAFTARAH,
AND APOSTOLIC SCRIPTURE PORTIONS…

Message for 7-9-22 and 7-16-22
This week and next week my teaching will be the same as these two
portions are usually joined together. The rest of the Newsletter will be
different.
Message originally shared 6/26/99
Chukat - Ordinance of / Balak - Balak (destroyer)
Numbers-Bamidbar 19:1-22:1 / Numbers 22:2-25:9
Judges 11:1-33 / Micah 5:6-6:8
Rom. 11:25-32, 2 Kefa 2:1-22
This week there are two Torah portions to be read. The Sidra or Parashah Chukat
(Numbers-Bamidbar 20) recounts an incident in the wilderness. There is no water, and
the people complain bitterly. YHVH tells Moses to order a rock to flow with water for the
people. But Moses strikes the rock with his rod, and this displeases YHVH, who says to
Moses: Because you did not trust Me enough…therefore you shall not lead this
4

community into the land that I have given them (20:12). Most of us are brought up with
rewards for “being good” and punishments for the opposite. Growing older, we sooner
or later come to feel a discord between reward and punishment.
In the second part of this week’s Torah Sidra or Parashah Balak (Numbers 22), the
Moabite king Balak, fearing the Israelites who are advancing in his kingdom’s direction,
engages the prophet Balaam to curse the people of Israel. Balaam agrees and sets
forth on his donkey. YHVH is angry with Balaam and places an angel in their path. The
donkey, seeing the angel, goes off the road. Balaam, who sees nothing, beats the
donkey. After the third such beating, the donkey communicates with Balaam and
Balaam finally sees: Then the Eternal one uncovered Balaam'’ eyes, and he saw the
divine emissary...(22:31). It is one thing to look, another to see.
Numbers-Bamidbar 24:3b-9; 15b-17a
3b: “The words of Balaam son of Beor, the words of the man with the open eye;
4: “the words of the one who hears the sayings of THE MIGHTY ONE, who sees
the vision of Shaddai, while fallen and with uncovered eyes: 5: “How goodly are
your tents, O Jacob, your dwelling places, O Israel; 6: “stretching out like
brooks, like gardens by a river, like aloes planted by YHVH, like cedars by water.
7: “Water shall flow from his wells, and his seed shall be by abundant waters. His
king shall be exalted over Agag, and his kingdom shall be upraised. 8: “It is THE
MIGHTY ONE Who took him out of Egypt according to the power of His loftiness.
He will consume the nations that oppress him and crush their bones, and his
arrows shall pierce them. 9: “He couched and lay down like a lion, and, like a lion
cub – who can stand him up? Those who bless you are blessed and those who
curse you are accursed.” 15b: “The words of Balaam son of Beor, the words of
the man with the open eye. 16: The words of one who hears the sayings of THE
MIGHTY ONE, and knows the knowledge of the Supreme One, who sees the
vision of Shaddai, while fallen and with uncovered eyes. 17a: I shall see him, but
not now, I shall look at him, but it is not near. A star has issued from Jacob and a
scepter-bearer has risen from Israel…
Micah 5:6-8, 6:1-8
6: The remnant of Jacob will be in the midst of many peoples like dew from YHVH,
like raindrops upon grass, which is not hoped for from man and not awaited from
a human being. 7: And the remnant of Jacob will be among the nations, in the
midst of many peoples, like a lion among the animals of the forest and like a
lion’s whelp among flocks of sheep, who, when he passes by, tramples and tears
apart, and there is no rescuer. 8: Your hand will be raised over your enemies, and
all your adversaries will be eliminated. 6:1 Listen, now, what YHVH says [to me]:
“Arise and contend before the mountains, and let the hills hear your voice!” 2:
Listen, you mountains, to the grievance of YHVH, and you bedrock, the
foundations of the earth! For YHVH has a grievance with His people, and He will
contend with Israel: 3: My people, what [wrong] did I do to you and how did I tire
you? Testify against Me! 4: For I brought you up from the land of Egypt and
redeemed you from the house of bondage; and I sent Moses, Aaron and Miriam
before you. 5: My people, hear, now, what Balak, king of Moab, schemed, and
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what Balaam son of Beor answered him, [and all the events] from Shittim to Gilgal
– in order to recognize the righteous, the righteous acts of YHVH. 6: [You ask,]
With what shall I approach YHVH, humble myself before THE MIGHTY ONES on
high? Shall I approach Him with burnt offerings, or with calves in their first year?
7: Will YHVH be appeased by thousands of rams or with tens of thousands of
streams of oil? Shall I give over my firstborn [to atone for] my transgression, or
the fruit of my belly [for] the sin of my soul?’ 8: He has told you, O man, what is
good! What does YHVH require of you but to do justice, to love kindness and to
walk humbly with your MIGHTY ONES?
Balaam is a prophet who talks with THE MIGHTY ONE. And when it comes time to
pronounce the curse, Balaam instead pronounces a blessing. It is a long blessing, and it
contains the words: “How goodly are your tents, O Jacob, your dwelling places, O
Israel!” Why did a non-Jewish prophet recite these words of blessing over Israel? These
words show us that there is only one MIGHTY ONE for all the people in the world.
It is interesting that the Hebrew word for “your dwellings,” mishkenotecha, has the
same root as the word for the Divine Presence, Sh’khinah. Balaam saw the presence of
the MIGHTY ONE among these people. So, the Israelites, after their many mistakes,
finally show that they can do something right. But we know that the Bible is a story of
how people struggle with THE MIGHTY ONE and with themselves. It is a story about
the promises that He gave to our ancestors, not just to the Jewish people, but to ALL of
humanity. The promise that in the end a redeemer would come. He would come through
the line of Judah, but He would also be tied to Israel. And through Him all the peoples of
the earth would be made one with Him.
Romans 11:25-32
25: For, brothers, I want you to understand this truth which THE MIGHTY ONE
formerly concealed but has now revealed, so that you won’t imagine you know
more than you actually do. It is that stoniness, to a degree, has come upon Israel,
until the Gentile world enters in its fullness; 26: and that it is in this way that all
Israel will be saved. As the Tanakh says, “out of Tziyon will come the Redeemer;
He will turn away ungodliness from Ya’akov 27: and this will be My covenant with
them,when I take away their sins [Isaiah 59:20-21, 27:9]." 28: With respect to the
Good News, they are hated for your sake. But with respect to being chosen they
are loved for the Patriarch's sake, 29: for THE MIGHTY ONE’s free gifts and His
calling are irrevocable. 30: Just as you yourselves were disobedient to THE
MIGHTY ONE before but have received mercy now because of Israel’s
disobedience; 31: so also, Israel has been disobedient now, so that by your
showing them the same mercy that THE MIGHTY ONE has shown you, they too
may now receive THE MIGHTY ONE’S mercy. 32: For THE MIGHTY ONE has shut
up all mankind together in disobedience, in order that He might show mercy to
all.
2 Kefa-Peter 2:20-21
20: Indeed, if they have once escaped the pollutions of the world through
knowing our Lord and Deliverer, Y’shua the Messiah, and then have again
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become entangled and defeated by them, their latter condition has become worse
than their former. 21: It would have been better for them not to have known the
Way of righteousness than, fully knowing, to turn from the holy command
delivered to them.
Let me share this short story with you: A woman recently told a friend that she had
stopped lighting candles to welcome the Shabbat, something she had done all her
married life. When she was asked why, the reason that came out had to do with her
failing marriage and the darkness in her home that was the result of it. Yet, the Bible
tells us that, even after so many struggles and problems, it is possible to bring light, to
have hope. There was a remnant of Israelites who remained faithful to YHVH. They kept
alive the vision of the Promised Land.
This is the lesson of the beautiful tents of Jacob: Have hope. Hope means
overcoming the darkness of life long enough to gain a vision of a better way. Light the
Shabbat candles and look upon the light. Realize that this is the light of the Messiah
who comes to take away the sin of this world. Guard your salvation tightly. Hold onto
Y’shua as tightly as the tzitzith-fringes are tied. If you let, go for even one moment you
could lose it all.
The promises were given to Judah and to Israel. In this camp dwelled non-Israelites.
All of humankind has been given the promise of one-day dwelling in the presence of
YHVH. This promise is not just for the Jews, not just for the Christians but ALL of
Israel—Messianic Israel.
YHVH, when I look at glass, let it be a window and not a mirror. For there are
times when I need to see others, when I need to look beyond me and my wants, to
the needs and cares of my family and friends. And there are times when I need to
remember that there are people I pass as if they weren’t there: Open my eyes to
them.

I include a Traditional Torah Commentary and my Messianic Commentary. The reason for this is
so you can see a Messianic Perspective and a Traditional Jewish one. Remember to use
discernment in approaching Traditional Jewish teachings as they do not recognize Yeshua as the
Messiah. There are various ideas in traditional Jewish circles about the Messiah and even that
there is no Messiah, the thinking in Reform Judaism. So, please be careful to balance the
teachings.
I do not agree with the Jewish position on Yeshua, but Believers need to know the Jewish
thinking on Yeshua and not buy into this thinking and forsake faith in our Messiah. For those who
say they would never do this, I must beg to differ, because I have seen it over my life as a Jewish
Believer in Yeshua. I have been a Believer in Messiah Yeshua since 1976. I have seen a lot and
had many discussions with my fellow Jews and non-Jews who ultimately turned away from
Yeshua because they steeped themselves in Jewish teachings. One does not come out of either
traditional Judaism or Christianity and come into the Messianic walk, and then going back, or
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into, traditional Judaism. There are many good things in Judaism but denying Yeshua as Messiah
is not one of them. Berachot (Blessings), Rabbi Mordecai Silver, Ph.D.

A TRADITIONAL TORAH AND HAFTARAH
COMMENTARY…

Parashat Chukat: Summary Num. 19:1-22:1
God instructs Moses and Aaron regarding the red heifer; Miriam dies; Moses
hits a rock to bring forth water rather than speaking to it; Aaron dies.
God said to Moses and Aaron, ‘Speak to the sons of Israel and find a completely red cow on
which there is no blemish, and no yoke has ever come. You shall give it to Eleazar, the priest,
and he shall take it outside the camp and slaughter it. This cow shall then be made into an
offering and those that participate in the sacrifice shall be unclean until the evening.
‘Remember this everlasting statute,’ God continues. ‘One who touches the corpse of any
human soul becomes unclean for seven days. If the corpse is in a tent, all that is within the tent
is also unclean. There is a purification process involving water for people and their possessions.
If one does not purify oneself after a state of uncleanliness, that soul shall be uprooted from
Israel. Anything unclean must be made clean and pure before coming in contact with the holy
Sanctuary.’
The entire community of Israel came into the wilderness of Tzin and settled down in
Kadesh. Miriam died in Kadesh and was buried there.
In Kadesh, there was no water for the community and the people assembled against Moses and
Aaron. They said, ‘Why did you bring us here in the wilderness to die? Why did you take us from
Egypt in order to bring us to this evil place? There are no figs or wine or pomegranates. There is
not even water to drink.’
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Moses and Aaron went to the Tent of Appointed Meeting and fell on their faces. The glory of
God appeared to them. God said to Moses, ‘Take your rod and assemble the community. Then
you and your brother Aaron speak to the rock before the people’s eyes. You shall then bring
forth water from out of the rock for the people and their animals.’
Moses and Aaron then gathered the congregation before the rock and Moses said to them,
‘Listen now, O rebels, shall we bring forth water for you from this rock?’ Then Moses raised his
arm and struck the rock with his staff twice and abundant water came forth and the people and
their animals drank.
God said to Moses and Aaron. ‘Because you did not believe in Me to sanctify Me before the
eyes of the sons of Israel, you shall not bring this community into the land the land I have given
them.’
Moses sent messengers to the King of Edom. In his message, Moses explained the story of God
bringing the Jews out of Egypt. Moses asked the King if the Israelites could pass through the
land of Edom peacefully and promised not to eat or drink of their land. The King of Edom said
no. Then Moses sent word that the Israelites could go by a different road and pay for the water.
Again, the King of Edom said no. Thus, Edom refused permit to the Israelites to pass there.
They journeyed forth until they came to Mount Hor. God said to Moses and Aaron, ‘Because
Aaron defied My word at the waters of contention at Kadesh, Aaron shall not enter the Land
that I have given to the children of Israel. Aaron and his son, Eleazar, shall be brought up to
Mount Hor. There, Aaron shall be divested of his garments and his son dressed in his priestly
garments. There, Aaron shall die.’ And it happened just as God commanded.
When Moshe and Eleazar descended from the Mount Hor, the entire community saw that
Aaron was dead and the entire house of Israel wept for Aaron for 30 days.
After the Canaanite king heard the Israelites were coming, he made war on them. But God
delivered up the Canaanites for the Israelites and the community continued their journey. In
order to bypass the land of Edom (because the King of Edom would not let them pass
peacefully), they went on a long route by the Sea of Reeds.
Along the way, the spirit of the people grew short, and they complained again of insufficient
food and water. God sent poisonous snakes against the people, biting many of them to death.
The people came to Moses, ‘We have sinned, for we have spoken against God and against you.
Pray that God may spare us from the snakes.’ Moses prayed for the people.
God said to Moses, ‘Make a copper snake and place it on a pole and whoever has been bitten
by a snake will look upon the copper snake and live.’ And it so happened.
The Israelites continued to journey, and God gave them water from a well.

9

The Israelites sent out a message to the King of the Emorites to try to pass peacefully through
the land. The King decided to attack Israel instead. With God’s blessings, the Israelites won the
battle and settled in the land of the Emorites.
The Israelites ventured from there to the land of the Amorites asking to travel peacefully
through that land. There was another war and another victory sanctioned by God. The Israelites
took possession of the land before journeying on and camping in the wastelands of Moab on
the other side of Jericho.

Parashat Chukat Discussion Questions
1. Why do you think the Israelites were not allowed to pass through the foreign lands, even
though they asked to pass peacefully? What were the Edomites, Canaanites, Emorites and
Amorites afraid of? Do you think people today are ever afraid of foreign people? Of the Jewish
people? Why?
2. Aaron died because he ‘defied God’s word at the waters of contention.’ How did Aaron defy
God’s word? Why did God impose a death penalty now but not earlier when Aaron allowed the
people to build and worship the golden calf? What is the penalty when you defy God’s word?
3. Aaron died on Mt. Hor, and the people mourn for thirty days. However, when Miriam died
and was buried in Kadesh, there was no text describing a mourning period for her. Why would
the mourning process be different for a woman and man? Is it different today? Why?
4. All that comes in contact with the dead is considered unclean. If death is a part of the cycle of
life, why is death considered unclean? Is this true today? After a funeral do you feel unclean?
Why or why not?

Haftarah for Chukat Judges 11:1-33
A warrior, once shunned, regains his rightful place at the head of the battle.
Haftarat Chukat tells the story of a man named Jephthah. His father was Gilead, a mighty
warrior. His mother was a prostitute–and, for that reason, his half-brothers prevented him from
claiming his inheritance, and expelled him from their home. Jepthah flees, ending up in the land
of Tob, where he falls in with some outlaws.
Years later, Gilead’s tribe is attacked by Ammonites. Fearing for their lives, the men of the tribe
who had once shunned him approach Jephthah and request that he lead them in battle.
At first, Jephthah scoffs at them–“You hated me; you drove me out of my father’s house; now,
when you’re in trouble, why do you come to me?” (11:7). But the elders plead with him, and so
he consents.
Jephthah sends a delegation to the king of Ammon to negotiate. But the king accuses Israel of
stealing his land when they left Egypt. Jephthah then sends more messengers, and they insist
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that the land in question was captured from Sihon king of the Amorites in battle, with God’s
assistance. They explain that their claim to the land is theological: “Do you not hold what Chemosh,
your god, gives you to possess? So, we will hold on to everything that the Lord our God has given
us to possess” (11:23).
In explaining their claim to the land, Jephthah’s messengers relate some Israelite history taken
directly from this week’s Torah portion. The messengers outline how the people tried to cross
through Edom to the land of Israel, but Edom refused to grant them entry. When they tried the
land of Moab, they had the same result. The next kingdom they tried was Heshbon. However,
fearful that the Israelites wouldn’t merely pass through but would instead attempt to conquer
the kingdom, Heshbon attacked the Israelites. Ultimately, with God’s help, the Israelites won.
In addition to their theological claim, Jephthah’s men also present a logical argument: “Three
hundred years Israel has been settled,” he remarks. “Why didn’t you try to take back [the land]
all that time?” (11:26).
But the king of Ammon does not retreat. So, Jephthah prepares for battle. He makes a vow: “If
you deliver the children of Ammon into my hand, then whatever comes first through the doors
of my house to meet me, when I return in peace from the battle, shall be the Eternal’s, and I
will offer it up for a burnt-offering” (11:30-31).
The battle commences, and Jephthah wins. Here, the haftarah concludes. However, this
chapter of Judges includes eight additional verses, which tell about Jephthah’s return from
the war, and of the horrible fulfillment of his vow–for, when Jephthah returned home, the
first “thing” to greet him was his daughter.

Jewish Tidbits…

The Sephardic Experience During the
Holocaust
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The Nazis wiped out several major Sephardic population centers
and caused the almost complete demise of Ladino culture.
The Nazi Holocaust that devastated European Jewry and virtually destroyed its centuries-old
culture also wiped out the great European population centers of Sephardic (or JudeoSpanish) Jewry and led to the almost complete demise of its unique language (Ladino) and
traditions. Sephardic Jewish communities from France and the Netherlands in the northwest
to Yugoslavia and Greece in the southeast almost disappeared.
On the eve of World War II, the European Sephardic community was concentrated in the
Balkan countries of Greece, Yugoslavia and Bulgaria. Its leading centers were in Salonika,
Sarajevo, Belgrade and Sofia. The experience of the Balkan Jewish communities during the
war varied greatly and depended on the type of regime under which they fell.
The Jewish communities of Serbia and northern Greece, including the 50,000 Jews
of Salonika, fell under direct German occupation in April 1941 and bore the full weight and
intensity of Nazi repressive measures from dispossession, humiliation, and forced labor to
hostage taking, and finally deportation to Auschwitz-Birkenau and extermination in MarchAugust 1943.

A German corporal (Obergefreiter) leads three Jewish men in forced calisthenics on Eleftheria Square
in Salonika, Greece, 1942. (David Sion/US Holocaust Memorial Museum

The Jewish population of southern Greece fell under the jurisdiction of the Italians, who
eschewed the enactment of anti-Jewish legislation and resisted whenever possible German
efforts to transfer them to Poland, until the surrender of Italy on September 8, 1943,
brought the Jews under German control.
Sephardic Jews in Bosnia and Croatia were ruled by a German-created Fascist-Catholic
satellite state from April 1941, which subjected them to pogrom-like actions before herding
them into local camps where they were murdered side by side with Serbs and Roma
(Gypsies).
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The Jews of Macedonia and Thrace were controlled by Bulgarian occupation forces, which
after rendering them stateless, rounded them up and turned them over to the Germans for
deportation.
Finally, the Jews of Bulgaria proper were under the rule of a Nazi ally that subjected them to
ruinous anti-Jewish legislation, but ultimately yielded to pressure from Bulgarian
parliamentarians, clerics, and intellectuals not to deport them. More than 50,000 Bulgarian
Jews were thus saved.

Prayer

What Is the Haftarah, and Why Do We Read It?
Each Torah portion is paired with a passage from the Prophets.
Traditionally, on Shabbat and holiday mornings, a selection from one of the biblical books of
the Prophets is read after the Torah reading. The portion is known as the haftarah (hahf-tahRAH, or in Ashkenazic Hebrew: hahf-TOH-rah). On two fast days, Yom Kippur and Tisha B’av, a
haftarah is recited at both morning and afternoon services.
While the Torah reading cycle proceeds from Genesis through Deuteronomy, covering the
entire Five Books of Moses, only selected passages from the Prophets make it into the haftarah
cycle. A cluster or three or four berakhot (blessings), depending on the occasion, follows the
haftarah. Their call for prophecy to be fulfilled and for God to restore the Jewish people to Zion
serve as a finale to the full set of the day’s scriptural readings, Torah and Haftarah together.

Prophets of Truth and Justice
Rabbinic literature does not discuss the origin of the practice of reading publicly from the
Prophets in a formal cycle. We might look to the liturgical setting of the haftarah, then, for
some clue about its intended function. In addition to berakhot (blessings) recited after the
portion, every haftarah is introduced with a berakhah (blessing) praising God for having
“chosen good prophets and accepted their words, spoken in truth.”
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The formula goes on to note that God shows favor to “the Torah, Moses His servant, Israel His
people, and the prophets of truth and justice.” This focus on the reliability of the Israelite
prophets has led some scholars in the late 19th and early 20th centuries, including Adolf
Büchler and Abraham Zevi Idelsohn, to speculate that the institution of the haftarah originated
in bitter polemics among competing religious groups in Ancient Israel — the Jews and the
Samaritans.

The Samaritans
The Samaritans were then an ethnic group rivaling the Jews in numbers, power, and influence.
The Samaritans insisted on the exclusive truth of the Torah (their version differs somewhat
from the Jewish Torah) and rejected all prophets after Moses. That rejection could well have
formed the background for the practice of reading from the Prophets in synagogues. By
declaring the prophetic books authoritative and their origin divinely inspired, the Jews may
have sought to exclude Samaritans from local communities and offer a statement of opposition
to a major tenet of Samaritan theology. This view is now accepted widely, but not universally,
among scholars of Jewish liturgy.
Whatever the origin of the haftarah, it became, as Professor Michael Fishbane notes in the
introduction to his Haftarot commentary volume (Jewish Publication Society, 2002), one of the
three components of the public recitation of scripture in the ancient synagogue. This public
reading reflected three sources of authority: the Torah, which is the ultimate source of law; the
haftarah, which presents the words of the Prophets, who provided moral instruction and uplift;
and the sermon or homily, which drew on the authority of the Rabbis to interpret and legislate.

How Were Haftarah Passages Selected?
It may be that haftarah passages were originally selected arbitrarily, by randomly opening a
scroll of one of the prophetic books and reading whatever one happened to find, or at least the
choice was not predetermined by tradition. So it would appear from a story in the Gospel of
Luke (4:16ff.), in which Jesus, visiting a synagogue in Nazareth on a Shabbat , is handed a scroll
of Isaiah and asked to open it and read from it. Jesus is reading a haftarah, it seems, and some
scholars interpret the verses to mean that the place at which the reader was to begin, and end
was not indicated to him. (Büchler disagrees, and Ismar Elbogen, in his authoritative history of
Jewish liturgy, despairs of ever answering the question definitively.)
Later, traditions developed of reading a particular passage with each weekly Torah portion.
The Babylonian Talmud ( Megillah 29b ) suggests that a haftarah should “resemble” the Torah
reading of the day. The haftarah is, in fact, usually linked to a theme or genre from the Torah
reading. For example, on the week when the Torah reading features the song sung by the
Israelites when they witnessed the parting of the sea at the Exodus ( Exodus 15 ), the haftarah
includes the Song of Deborah sung in response to the military victory of the chieftain Deborah
and her commanding general, Barak ( Judges 5 ). When the Torah reading relates the story of
the 12 scouts sent by Moses to spy out Canaan, the haftarah (from Joshua 2 ) focuses on the
two spies sent by Joshua to Jericho in advance of his campaign to conquer that city.
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The haftarah for a given holiday is either linked closely to a core theme of the holiday’s
observance or captures something of its later echoes in the Bible. Thus, the theme of God’s
readiness to forgive sin underlies the choice of Jonah for the afternoon of Yom Kippur , and the
observance of Sukkot in the idyllic future, as related by Zechariah, serves as the haftarah for the
first day of that holiday.
Spotting the connection, sometimes very subtle, between the Torah reading and haftarah is
part of appreciating the artistry of Jewish liturgy. Identifying that correlation can be a source of
intellectual and aesthetic enjoyment for synagoguegoers and is the subject of considerable
commentary.
Many weeks, though, the Shabbat morning haftarah bears no relationship to that day’s Torah
reading but is instead a haftarah (or one of a series of haftarot) geared to nearby events on the
Jewish calendar. On the Shabbat before Purim, for example, when the Torah reading ends with
an extra passage on the destruction of Amalek, the haftarah (from 1 Samuel) recounts the tale
of the Amalekite king spared by Samuel. The first word of that haftarah, “Zakhor”
(“Remember”) lends its name to the day: Shabbat Zakhor.
Such is the practice on other occasions as well. The haftarah on the Shabbat between Rosh
Hashanah and Yom Kippur (the first word of which, “Shuvah,” lends its name to Shabbat
Shuvah) issues a call for repentance appropriate to the 10-day period in which it falls. The
haftarot of the three Shabbatot that precede Tisha b’Av sound a warning of impending disaster
appropriate to the upcoming observance of the anniversary of the Temple’s destruction. For
fully seven Shabbatot afterward, the haftarot offer consolation and encouragement, as if the
destruction were a current event.
Not all Jewish communities share the same selections of haftarah for each Shabbat or holiday.
The customs of major Jewish ethnic groups vary from each other, and even within a given group
— Ashkenazi, Sephardic, Yemenite, etc. — there are local variations.

Different Literature, Different Music
Just as the Torah is traditionally chanted, not merely recited, haftarot are sung according to the
traditional notation system for biblical books, called ta’amei ha-mikra or, among
Ashkenazim, trope. A haftarah, unlike a Torah reading, is chanted with a separate trope in a
minor key that yields a more plaintive, nuanced melody.
The person who is to read the haftarah is called to the Torah for a last, additional aliyah called
“maftir.” The term (of which “haftarah” is a noun form) is related to the verb “to depart” and
stems from the fact that this aliyah is an addendum to the Torah reading. Several verses at the
end of the last aliyah of that day’s Torah reading are repeated in the aliyah read by or for the
maftir.
Although there is no essential link between bar/bat mitzvah and the haftarah, it has become
common practice for an adolescent becoming bar/bat mitzvah to take on the task of chanting
the haftarah and associated blessings. In this way, perhaps, the haftarah has emerged from the
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shadows, where it formed merely an addendum to the “main event” of Torah reading, into the
liturgical spotlight, where it is given the full attention that, one might argue, it deserves.

Food for Thought-Food to Eat

This Israeli Dish Will be the Highlight of Summer
Pashtida with Zucchini, Corn, and Tomatoes
A colorful celebration of summer produce.
Pashtida (a crustless quiche) is beloved and common in Israel, where it is enjoyed at
everything from potlucks, school events, shivas, and everything in between. It’s also
commonly prepared for Shavuot and Sukkot. The versatile dish transports well, and there is
no right or wrong way to make one.
Israelis make pashtida all year long, but it’s a dish especially perfect for warmer climates
and seasons, when it’s just too hot to spend hours in an overheated kitchen. Plus, during
warmer months, there are so many incredible seasonal ingredients available to include in
the pashtida, making it extra delicious.
You should feel free to use this recipe as a base and add the vegetables and cheese that
speak most to your tastes. Alongside a fresh salad at brunch or a pasta at dinner, this
pashtida with zucchini, grilled corn, tomatoes, and basil completes a perfect meal.
Ingredients
•

2 Tbsp + 1 tsp olive oil

•

6 scallions, roughly chopped

•

2 zucchinis, cut into ¼ cm thick half-rounds
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•

2 ears of corn, kernels removed from cob

•

2.5 cups cherry or grape tomatoes, half of them cut in half

•

4 eggs

•

3 Tbsp plain flour

•

1/3 cup ricotta

•

3.5 oz fresh mozzarella

•

2 oz cheddar cheese, grated

•

1 Tbsp butter

•

1 large handful of fresh basil

•

Sea salt and black pepper

Directions
1. Preheat the oven to 350 F.
2. Stand the ears of corn up on a plate and carefully remove the kernels, cutting
downwards with a sharp knife.
3. Heat a medium-large pan on high heat and add the corn kernels to the dry pan. Stir
occasionally, allowing them to become brighter yellow in color and a little bit
charred. Transfer the corn to another plate, season with a pinch of sea salt, and allow
half of the butter to melt over it.
4. Let the pan cool for a few minutes and then place it back onto medium heat. Add 1
Tbsp olive oil and then add the zucchini slices. Stir occasionally, until they become
slightly softened and begin to brown. Transfer to the plate with the corn and add the
remaining butter and a pinch of sea salt.
5. Wipe the pan with a paper towel. On medium heat, heat 1 tsp olive oil and add the
scallions. They should sizzle and become charred within a few minutes. Stir them
occasionally, then remove them from the pan.
6. Add the last tablespoon of olive oil to the pan and add the tomatoes. Let them blister
and soften slightly. Season with a pinch of salt and remove them from the heat.
7. Allow all of the cooked vegetables to cool down.
8. In a mixing bowl, beat the eggs until slightly frothy. Slowly add the flour and mix
continuously. Then add the ricotta and mix well. Season with a pinch of salt and
black pepper.
9. Add the vegetables into the egg mixture, reserving a little bit of each vegetable for the
top. Mix well. Shred half of the mozzarella into small pieces and add to the mixture.
10. Lightly grease an 8-inch round cake tin or pie dish with butter or olive oil. Sprinkle
half of the grated cheddar around the bottom and sides of the tin or dish. Pour the
mixture into the tin or dish. Shred the remainder of the mozzarella over the top of the
mixture and then top with the remaining grated cheddar. Season with a pinch of salt
and pepper and top with the reserved vegetables.
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11. Bake the pashtida for 30-35 minutes, or until it’s fluffy and cooked through.
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